
The Gospel According to Luke, Chapter 3, Greek Text – Westcott-Hort,
Interlinear English – G.T. Emery.

The Preaching of John the Baptist
(Mt. 3:1 – 11; Mk. 1:1 – 8; Jn. 1:19 - 28)

3
 Ἐν ἔτει δὲ πεντεκαιδεκάτῳ τὴς ἡγεμονίας Τιβερίου Καίσαρος, ἡγεμονεύοντος Ποντίου

In     year and fifteenth            of the sovereignty1 Tiberius Caesar,2 governing             Pontius
 Πιλάτου τῆς Ἰουδαίας, καὶ τετρααρχοῦντος τῆς Γαλιλαίας Ἡρῴδου, Φιλίππου δὲ τοῦ
Pilate3  of the   Judaea, and ruling as tetrarch    of the Galilee      Herod4,     Philip5     and the
 ἀδελφοῦ αὐτοῦ τετρααρχοῦντος τῆς Ἰτουραίας καὶ Τραχωνίτιδος χώρας, καὶ Λυσανίου 
brother of him ruling as tetrarch    of the Ituraea6     and Trachonitis7   region,     and Lysanias8  
τῆς Ἀβιληνῆς τετρααρχοῦντος,
of the Abilene9 ruling as tetrarch,

1  ἡγεμονίας , n.f., rule, reign, sovereignty, - only here in the NT.
2  Tiberius Caesar i.e., as known in Roman history, Tiberius Claudius Nero, only mentioned in Luk 3:1. He was the 

stepson of Augustus, whom he succeeded on the throne, A.D. 14. He was noted for his vicious and infamous life. In 
the fifteenth year of his reign John the Baptist entered on his public ministry, and under him also our Lord taught 
and suffered. He died A.D.37. He is frequently referred to simply as "Caesar" (Mat 22:17, Mat 22:21; Mar 12:14, 
Mar 12:16, Mar 12:17; Luk 20:22, Luk 20:24, Luk 20:25; Luk 23:2; Joh 19:12, Joh 19:15). 

3  See end note.
4  Antipas Herod Antipas, a son of Herod the Great by his Samaritan wife Malthace. He was tetrarch of Galilee 

( Luke 3:1) and Peraea during the whole period of our Lord's life on earth (Luk 23:7). He was a frivolous and vain 
prince, and was chargeable with many infamous crimes (Mar 8:15; Luk 3:19; Luk 13:31, Luk 13:32). He beheaded 
John the Baptist (Mat 14:1) at the instigation of Herodias, the wife of his half-brother Herod-Philip, whom he had 
married. Pilate sent Christ to him when he was at Jerusalem at the Passover (Luk 23:7). He asked some idle 
questions of him, and after causing him to be mocked, sent him back again to Pilate. The wife of Chuza, his house-
steward, was one of our Lord's disciples (Luk 8:3) 

5  Herod Philip II The son of Herod the Great and Cleopatra of Jerusalem. He was "tetrarch" of Batanea, Iturea, 
Trachonitis, and Auranitis. He rebuilt the city of Caesarea Philippi, calling it by his own name to distinguish it from 
the Caesarea on the sea-coast which was the seat of the Roman government. He married Salome, the daughter of 
Herodias (Mat 16:13; Mar 8:27; Luk 3:1). 

6  Ituraea A district in the north-east of Palestine, forming, along with the adjacent territory of Trachonitis, the 
tetrarchy of Philip (Luk 3:1). The present Jedur comprehends the chief part of Ituraea. It is bounded on the east by 
Trachonitis, on the south by Gaulanitis, on the west by Hermon, and on the north by the plain of Damascus. 

7  Trachonitis A rugged region, corresponds to the Heb. Argob , the Greek name of a region on the east of Jordan 
(Luk 3:1); one of the five Roman provinces into which that district was divided. It was in the tetrarchy of Philip, and 
is now called the Lejah. 

8  Lysanias Tetrarch of Abilene (Luk 3:1), on the eastern slope of Anti-Lebanon, near the city of Damascus. After 48 
the territories of Philip and Lysanias were given to Agrippa Herodes by Claudius, with the title 'king'.

9  Abilene A plain, a district lying on the east slope of the Anti-Lebanon range; so called from its chief town, Abila 
(Luk 3:1), which stood in the Suk Wady Barada, between Heliopolis (Baalbec) and Damascus, 38 miles from the 
former and 18 from the latter. Lysanias was governor or tetrarch of this province. A local tradition, based on the 
Koran, claims that Cain buried Abel here and the grave is marked by a rock.
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 2 ἐπὶ ἀρχιερέως Ἅννα     καὶ Καϊάφα, ἐγένετο ῥῆμα θεοῦ ἐπὶ Ἰωάννην τὸν Ζαχαρίου υἱὸν ἐν τῇ
upon high priests Annas10 and Caiaphas,11 came a word of God to John     the of Zacharias son in the 
 ἐρήμῳ.
desert.
 3 καὶ ἦλθεν εἰς πᾶσαν περίχωρον τοῦ Ἰορδάνου κηρύσσων βάπτισμα μετανοίας εἰς 
And he came into all region around of the Jordan preaching    a baptism of repentance for 
ἄφεσιν ἁμαρτιῶν,
remission of sins,
 4 ὡς γέγραπται ἐν βίβλῳ λόγων Ἠσαΐου τοῦ προφήτου· 
as it has been written in scroll of words of Isaiah  the prophet;

Φωνὴ βοῶντος ἐν τῇ ἐρήμῳ· 
A voice crying     in the deaert;

Ἑτοιμάσατε             τὴν ὁδὸν κυρίου, 
Let you make ready the   way  of Lord,

εὐθείας ποιεῖτε τὰς τρίβους αὐτοῦ·
level let you make the paths   of him;

5 πᾶσα φάραγξ πληρωθήσεται 
every   valley12  shall be made full

καὶ πᾶν ὄρος             καὶ βουνὸς ταπεινωθήσεται, 
and every mountain and  hill  shall be made low,

καὶ ἔσται τὰ σκολιὰ    εἰς εὐθείας 
and shall be the crooked into straight

καὶ αἱ τραχεῖαι εἰς ὁδοὺς λείας·
and the rough    into ways  smooth;13

6 καὶ ὄψεται πᾶσα σὰρξ τὸ σωτήριον τοῦ θεοῦ.
and shall see   all    flesh  the salvation  of the God.14

7 Ἔλεγεν        οὖν τοῖς ἐκπορευομένοις ὄχλοις βαπτισθῆναι ὑπ’ αὐτοῦ· 
He was saying then to the going out    crowds to be baptized  by      him;

10  Annas Was high priest A.D. 7-14. In A.D. 25 Caiaphas, who had married the daughter of Annas (Joh 18:13), was 
raised to that office, and probably Annas was now made president of the Sanhedrim, or deputy or coadjutor of the 
high priest, and thus was also called high priest along with Caiaphas (Luk 3:2). By the Mosaic law the high-
priesthood was held for life (Num 3:10); and although Annas had been deposed by the Roman procurator, the Jews 
may still have regarded him as legally the high priest. Our Lord was first brought before Annas, and after a brief 
questioning of him (Joh 18:19) was sent to Caiaphas, when some members of the Sanhedrim had met, and the first 
trial of Jesus took place (Mat 26:57). This examination of our Lord before Annas is recorded only by John. Annas 
was president of the Sanhedrim before which Peter and John were brought (Act 4:6). See end note.

11  Caiaphas The Jewish high priest (A.D. 27-36) at the beginning of our Lord's public ministry, in the reign of 
Tiberius (Luk 3:2), and also at the time of his condemnation and crucifixion (Mat 26:3, Mat 26:57; Joh 11:49; Joh 
18:13, Joh 18:14). He held this office during the whole of Pilate's administration. His wife was the daughter of 
Annas, who had formerly been high priest, and was probably the vicar or deputy (Heb. sagan ) of Caiaphas. He was 
of the sect of the Sadducees (Act 5:17), and was a member of the council when he gave his opinion that Jesus should 
be put to death "for the people, and that the whole nation perish not" (Joh 11:50). In these words he unconsciously 
uttered a prophecy. "Like Saul, he was a prophet in spite of himself." Caiaphas had no power to inflict the 
punishment of death, and therefore Jesus was sent to Pilate, the Roman governor, that he might duly pronounce the 
sentence against him (Mat 27:2; Joh 18:28). At a later period his hostility to the gospel is still manifest (Act 4:6). 
See end note.

12   φάραγξ, n.f., valley or ravine, - only here in the NT.
13   λείας, adj., smooth, - only here in the NT.
14  Isaiah 40:3-5.
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Γεννήματα ἐχιδνῶν, τίς ὑπέδειξεν ὑμῖν φυγεῖν ἀπὸ τῆς μελλούσης ὀργῆς;
O begotten of vipers, who warned    you to flee from of the coming     wrath?
 8 ποιήσατε         οὖν καρποὺς ἀξίους τῆς μετανοίας,       καὶ μὴ ἄρξησθε        λέγειν ἐν 
Let you produce therefore fruits  worthy of the repentance, and not should begin to say among
ἑαυτοῖς·     Πατέρα ἔχομεν τὸν Ἀβραάμ. λέγω γὰρ ὑμῖν ὅτι δύναται ὁ θεὸς ἐκ τῶν λίθων 
yourselves; Father    we have the  Abraham, I say for to you that is able  the God out of the stones
τούτων ἐγεῖραι τέκνα      τῷ Ἀβραάμ.
of these to raise up children to the Abraham.
 9 ἤδη δὲ καὶ        ἡ ἀξίνη πρὸς τὴν ῥίζαν τῶν δένδρων κεῖται· πᾶν οὖν         δένδρον μὴ 
Already and also the axe15 unto the root    of the trees       is laid; every therefore tree        not
ποιοῦν καρπὸν [καλὸν] ἐκκόπτεται καὶ εἰς πῦρ βάλλεται.
producing fruit   [good]  is cut down   and into fire is thrown.
 10 Καὶ ἐπηρώτων αὐτὸν οἱ ὄχλοι λἐγοντες· Τί οὖν         ποιήσωμεν;
And   they asked     him    the crowds saying; What therefore shall we do?
 11 ἀποκριθεὶς δὲ ἔλεγεν αὐτοῖς· Ὁ ἔχων     δύο χιτῶνας μεταδότω τῷ      μὴ ἔχοντι, 
Answering  and says        to them; The having two tunics let him impart to the not having,
καὶ      ὁ ἔχων βρώματα ὁμοίως ποιείτω.
and the having  foods       likewise let him do.
 12 ἦλθον δὲ καὶ τελῶναι        βαπτισθῆναι καὶ εἶπαν πρὸς αὐτὸν· Διδάσκαλε, τί ποιήσωμεν;
Came     and also tax collectors to  be baptized and they said unto him; Teacher, what shall we do?
 13 ὁ δὲ εἶπεν πρὸς αὐτοὺς·  Μηδὲν πλέον παρὰ τὸ           διατεταγμένον            ὑμῖν πράσσετε.
The and said unto    them;  Nothing more  besides the thing having been prescribed you  exact.
 14 ἐπηρώτων δὲ αὐτὸν καὶ στρατευόμενοι λέγοντες· Τί        ποιήσωμεν καὶ ἡμεῖς; καὶ 
Were asking and   him     also being of the military saying; What shall we do also we?  And 
εἶπεν αὐτοῖς· Μηδένα διασείσητε                   μηδὲ   συκοφαντήσητε,    καὶ ἀρκεῖσθε 
he answered;  No one should you intimidate16 nor    may accuse falsely17, and be content 
τοῖς ὀψωνίοις ὑμῶν.
with the wage   of you.
15 Προσδοκῶντος δὲ τοῦ λαοῦ καὶ διαλογιζομένων πάντων ἐν ταῖς καρδίαις αὐτῶν 
Are expecting        and the people and reasoning               all           in  the   hearts     of them 
περὶ           τοῦ Ἰωάννου, μήποτε αὐτὸς εἴη          ὁ    Χριστός,
concerning the  John,   whether or not he might be the Christ,
 16 ἀπεκρίνατο λέγων πᾶσιν ὁ Ἰωάννης· Ἐγὼ μὲν ὕδατι βαπτίζω ὑμᾶς· ἔρχεται δὲ ὁ
Answered      saying    to all    the John;       I  indeed with water baptize you; comes    but the one
 ἰσχυρότερος μου, οὗ οὐκ         εἰμὶ ἱκανὸς λῦσαι τὸν ἱμάντα τῶν ὑποδημάτων αὐτοῦ· 
stronger          of me, of whom  I am worthy to loose the thong  of the sandals            of him;
αὐτὸς ὑμᾶς βαπτίσει    ἐν πνεύματι ἁγίῳ καὶ πυρί·
he       you   will baptize in  Spirit       Holy    and fire;

15  Also in Matthew 3:10.
16   διασείσητε, v., do violence, intimidate, aorist, active, subjunctive, - only here in the NT.
17  συκοφαντήσητε, v.,  to accuse falsely, take by false accusation. A Lukan word here and 19:8. In Athens those were 

“sukophantia” whose business it was to inform against any one they might detect exporting figs out of Attica; and as 
sometimes they seemed to extort money from those loath to be exposed, the name “sukophantes” from the time of 
Aristophanes down was a general term of opprobrium to designate, a malignant and base accuser from love of gain, 
aorist, active, subjunctive.
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 17 οὗ        τὸ πτύον                      ἐν τῇ χειρὶ αὐτοῦ διακαθᾶραι                    τὴν 
of whom the winnowing shovel18 in  the hand of him will thoroughly cleanse19 the 
ἅλωνα αὐτοῦ    καὶ συναγαγεῖν        τὸν σῖτον εἰς τὴν ἀποθήκην αὐτοῦ, τὸ δὲ ἄχυρον
threshing floor20  and to gather together the  grain into the granary     of him, the but chaff21

 κατακαύσει      πυρὶ ἀσβέστῳ.
he will burn up by fire unquenchable.
 18 Πολλὰ      μὲν      οὖν καὶ ἕτερα          παρακαλῶν εὐηγγελίζετο       τὸν λαόν.
Many things  indeed then also other things exhorting he was preaching to the  people.
 19 Ὁ δὲ Ἡρῴδης ὁ τετραάρχης, ἐλεγχόμενος ὑπ’ αὐτοῦ περὶ Ἡρῳδιάδος τῆς γυναῖκος τοῦ
The and Herod the tetrarch,    being reproved    by him concerning Herodias22 the  wife          of the 
 ἀδελφοῦ αὐτοῦ καὶ περὶ         πάντων     ὧν       ἐποίησεν πονηρῶν ὁ Ἡρῴδης,
brother    of him and concerning all things which did               evil          the Herod,
 20 προσέθηκεν καὶ τοῦτο ἐπὶ πᾶσιν κατέκλεισεν τὸν Ἰωάννην ἐν φυλακῇ.
added to           also this    above all     shut up23      the   John         in    prison.

The Baptism of Jesus
(Mt. 3:13-17; Mk. 1:9-11)

21 Ἐγένετο       δὲ ἐν τῷ βαπτισθῆναι ἅπαντα τὸν λαὸν καὶ Ἰησοῦ βαπτισθέντος           καὶ
It came to pass and in the to be baptized all of     the people and Jesus having been baptized and
 προσευχομένου ἀνεωχθῆναι τὸν οὐρανὸν
praying                 to be opened the  heaven
 22 καὶ καταβῆναι τὸ πνεῦμα τὸ ἅγιον σωματικῷ εἴδει        ὡς περιστερὰν ἐπ’ αὐτὸν, καὶ 
and     to descend the Spirit     the Holy   nature24   appearance as of a dove      upon  him,  and  
φωνὴν ἐξ       οὐρανοῦ γενέσθαι· Σὺ εἶ       ὁ υἱός μου     ὁ ἀγαπητός, ἐν σοὶ εὐδόκησα.
a voice out of heaven  to become; You are the Son  of me the Beloved,  in you I delighted.

The Genealogy of Jesus
(Mt. 1:1-17)

23 Καὶ αὐτὸς ἦν Ἰησοῦς ἀρχόμενος ὡσεὶ ἐτῶν τριάκοντα, ὢν υἱὸς, ὡς ἐνομίζετο Ἰωσήφ 
And   himself was Jesus   beginning  about years thirty,         being son, as  was supposed of Joseph
τοῦ Ἠλὶ 
of the Eli
24 τοῦ Μαθθὰτ τοῦ Λευὶ τοῦ Μελχὶ      τοῦ Ἰανναὶ τοῦ Ἰωσὴφ
of the Matthat of the Levi of the Melchi of the Jannai of the Joseph

18 Also in Matthew 3:12.
19 Also in Matthew 3:12.
20 Also in Matthew 3:12.
21 Also in Matthew 3:12.
22 Herodias (Mat 14:3; Mar 6:17; Luk 3:19), the daughter of Aristobulus and Bernice. While residing at Rome with 
her husband Herod Philip I. and her daughter, Herod Antipas fell in with her during one of his journeys to that city. She 
consented to leave her husband and become his wife. Some time after, Herod met John the Baptist, who boldly declared 
the marriage to be unlawful. For this he was "cast into prison," in the castle probably of Machaerus, and was there 
subsequently beheaded. 
23 Also in Acts 26:10.
24  Also in 1 Timothy 4:8.
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 25 τοῦ Ματταθίου τοῦ Ἀμὼς τοῦ Ναοὺμ τοῦ Ἑσλὶ   τοῦ Ναγγαὶ
of the Mattathias   of the Amos of the Naum of the Esli of the Naggai
 26 τοῦ Μάαθ τοῦ Ματταθίου τοῦ Σεμεῒν    τοῦ Ἰωσὴχ τοῦ Ἰωδὰ
of the Maath of the Mattathias of the Semein of the Joseph of the Jodah
 27 τοῦ Ἰωανὰν τοῦ     ῾Ρησὰ τοῦ Ζοροβαβὲλ τοῦ Σαλαθιὴλ τοῦ Νηρὶ
of the Joanan     of the Rhesa  of the Zorobabel  of the Salathiel of the Neri
 28 τοῦ Μελχὶ    τοῦ Ἀδδὶ τοῦ Κωσὰμ τοῦ Ἐλμαδὰμ     τοῦ Ἢρ
of the   Melchi of the Addi of the Kosam of the Elmadam of the Er
 29 τοῦ Ἰησοῦ τοῦ Ἐλιέζερ τοῦ Ἰωρὶμ τοῦ      Μαθθὰτ τοῦ Λευὶ
 of the Jesus   of the Eliezer of the Jorim of the Matthat of the Levi
 30 τοῦ Συμεὼν τοῦ Ἰούδα τοῦ Ἰωσὴφ τοῦ Ἰωνὰμ τοῦ Ἐλιακὶμ
of the Simeon   of the Juda of the Joseph of the Jonam of the Eliakim
 31 τοῦ Μελεὰ τοῦ Μεννὰ τοῦ Ματταθὰ    τοῦ Ναθὰμ τοῦ Δαυὶδ
of the Melea   of the Mevva of the Mattatha of the Natham of the David
 32 τοῦ Ἰεσσαὶ τοῦ Ἰωβὴδ τοῦ βόος    τοῦ Σαλὰ τοῦ Ναασσὼν
  of the Jesse of the Jobed   of the Boos of the Sala  of the Naasson
 33 τοῦ Ἀμιναδὰβ τοῦ  Ἀδμὶν τοῦ      Ἀρνὶ τοῦ     Ἑσρὼμ τοῦ Φάρες   τοῦ Ἰούδα
of the Aminadab of the Admin of the Arni   of the Hesrom of the Phares of the Juda
 34 τοῦ Ιακὼβ τοῦ Ἰσαὰκ τοῦ Ἀβραὰμ    τοῦ Θάρα      τοῦ Ναχὼρ
   of the Jacob of the Isaac of the Abraham of the Thara of the Nachor
 35 τοῦ Σεροὺχ τοῦ ῾Ραγαὺ     τοῦ Φάλεκ τοῦ Ἔβερ τοῦ Σαλὰ
of the Serouch of the Rhagou of the Phalek of the Eber of the sala
 36 τοῦ Καϊνὰμ      τοῦ Ἀρφαξὰδ τοῦ    Σὴμ τοῦ Νῶε τοῦ Λάμεχ
    of the Cainam of the Arphaxad of the Sem of the Noe of the Lamech
 37 τοῦ Μαθουσαλὰ τοῦ Ἑνὼχ     τοῦ Ιάρετ τοῦ Μαλελεὴλ τοῦ Καϊνὰμ
  of the Methusala    of the Henoch of the Jaret of the Maleleel of the Cainam
 38 τοῦ Ἐνὼς τοῦ Σὴθ τοῦ     Ἀδὰμ τοῦ Θεοῦ.
of the Enos   of the Seth of the Adam25 of the God.

Pontius Pilate

Pilate, Pontius Probably connected with the Roman family of the Pontii, and called "Pilate" from the Latin pileatus , i.e., 
"wearing the pileus", which was the "cap or badge of a manumitted slave," as indicating that he was a "freedman," or the 
descendant of one. He was the sixth in the order of the Roman procurators of Judea (A.D. 26-36). His headquarters were 
at Caesarea, but he frequently went up to Jerusalem. His reign extended over the period of the ministry of John the 
Baptist and of Jesus Christ, in connection with whose trial his name comes into prominent notice. Pilate was a "typical 
Roman, not of the antique, simple stamp, but of the imperial period, a man not without some remains of the ancient 
Roman justice in his soul, yet pleasure-loving, imperious, and corrupt. He hated the Jews whom he ruled, and in times of 
irritation freely shed their blood. They returned his hatred with cordiality, and accused him of every crime, mal-
administration, cruelty, and robbery. He visited Jerusalem as seldom as possible; for, indeed, to one accustomed to the 
pleasures of Rome, with its theatres, baths, games, and gay society, Jerusalem, with its religiousness and ever-smouldering 
revolt, was a dreary residence. When he did visit it he stayed in the palace of Herod the Great, it being common for the 
officers sent by Rome into conquered countries to occupy the palaces of the displaced sovereigns." After his trial before 
the Sanhedrin, Jesus was brought to the Roman procurator, Pilate, who had come up to Jerusalem as usual to preserve 
order during the Passover, and was now residing, perhaps, in the castle of Antonia, or it may be in Herod's palace. Pilate 

25  Adam' – the parent of the whole human family. For Matthew Jesus was a Jew, descended from Abraham the founder 
of the Jewish nation, and the possession of the Jews. For Luke Jesus was the possession of all people since he, and 
Abraham, came from the common stock of all humanity. Luke takes away any racial or national boundaries from the 
ancestry of Jesus and makes him a man for all people.
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came forth from his palace and met the deputation from the Sanhedrin, who, in answer to his inquiry as to the nature of 
the accusation they had to prefer against Jesus, accused him of being a "malefactor." Pilate was not satisfied with this, and 
they further accused him (1.) of sedition, (2.) preventing the payment of the tribute to Caesar, and (3.) of assuming the 
title of king (Luk 23:2). Pilate now withdrew with Jesus into the palace (Joh 18:33) and examined him in private (Joh 
18:37, Joh 18:38); and then going out to the deputation still standing before the gate, he declared that he could find no 
fault in Jesus (Luk 23:4). This only aroused them to more furious clamour, and they cried that he excited the populace 
"throughout all Jewry, beginning from Galilee." When Pilate heard of Galilee, he sent the accused to Herod Antipas, who 
had jurisdiction over that province, thus hoping to escape the difficulty in which he found himself. But Herod, with his 
men of war, set Jesus at naught, and sent him back again to Pilate, clad in a purple robe of mockery (Luk 23:11, Luk 
23:12). Pilate now proposed that as he and Herod had found no fault in him, they should release Jesus; and anticipating 
that they would consent to this proposal, he ascended the judgment-seat as if ready to ratify the decision (Mat 27:19). But 
at this moment his wife (Claudia Procula) sent a message to him imploring him to have nothing to do with the "just 
person." Pilate's feelings of perplexity and awe were deepened by this incident, while the crowd vehemently cried out, 
"Not this man, but Barabbas." Pilate answered, "What then shall I do with Jesus?" The fierce cry immediately followed. 
"Let him be crucified." Pilate, apparently vexed, and not knowing what to do, said, "Why, what evil hath he done?" but 
with yet fiercer fanaticism the crowd yelled out, "Away with him! crucify him, crucify him!" Pilate yielded, and sent Jesus 
away to be scourged. This scourging was usually inflicted by lictors; but as Pilate was only a procurator he had no lictor, 
and hence his soldiers inflicted this terrible punishment. This done, the soldiers began to deride the sufferer, and they 
threw around him a purple robe, probably some old cast-off robe of state (Mat 27:28; Joh 19:2), and putting a reed in his 
right hand, and a crowd of thorns on his head, bowed the knee before him in mockery, and saluted him, saying, "Hail, 
King of the Jews!" They took also the reed and smote him with it on the head and face, and spat in his face, heaping upon 
him every indignity. Pilate then led forth Jesus from within the Praetorium (Mat 27:27) before the people, wearing the 
crown of thorns and the purple robe, saying, "Behold the man!" But the sight of Jesus, now scourged and crowned and 
bleeding, only stirred their hatred the more, and again they cried out, "Crucify him, crucify him!" and brought forth this 
additional charge against him, that he professed to be "the Son of God." Pilate heard this accusation with a superstitious 
awe, and taking him once more within the Praetorium, asked him, "Whence art thou?" Jesus gave him no answer. Pilate 
was irritated by his continued silence, and said, "Knowest thou not that I have power to crucify thee?" Jesus, with calm 
dignity, answered the Roman, "Thou couldest have no power at all against me, except it were given thee from above." 
After this Pilate seemed more resolved than ever to let Jesus go. The crowd perceiving this cried out, "If thou let this man 
go, thou art not Caesar's friend." This settled the matter. He was afraid of being accused to the emperor. Calling for 
water, he washed his hands in the sight of the people, saying, "I am innocent of the blood of this just person." The mob, 
again scorning his scruples, cried, "His blood be on us, and on our children." Pilate was stung to the heart by their insults, 
and putting forth Jesus before them, said, "Shall I crucify your King?" The fatal moment had now come. They madly 
exclaimed, "We have no king but Caesar;" and now Jesus is given up to them, and led away to be crucified. By the 
direction of Pilate an inscription was placed, according to the Roman custom, over the cross, stating the crime for which 
he was crucified. Having ascertained from the centurion that he was dead, he gave up the body to Joseph of Arimathea to 
be buried. Pilate's name now disappears from the Gospel history. References to him, however, are found in the Acts of 
the Apostles (Act 3:13; Act 4:27; Act 13:28), and in Ti1 6:13. In A.D. 36 the governor of Syria brought serious 
accusations against Pilate, and he was banished to Vienne in Gaul, where, according to tradition, he committed suicide. 

From “The Life and Times of Jesus the Messiah”
It was far other when Tiberius succeeded to the Empire, and Judæa was a province. Merciless harshness characterized the 
administration of Palestine; while the Emperor himself was bitterly hostile to Judaism and the Jews, and that although, 
personally, openly careless of all religion. Under his reign the persecution of the Roman Jews occurred, and Palestine 
suffered almost to the verge of endurance. The first Procurator whom Tiberius appointed over Judæa, changed the 
occupancy of the High-Priesthood four times, till he found in Caiaphas a sufficiently submissive instrument of Roman 
tyranny. The exactions, and the reckless disregard of all Jewish feelings and interests, might have been characterised as 
reaching the extreme limit, if worse had not followed when Pontius Pilate succeeded to the procuratorship. Venality, 
violence, robbery, persecutions, wanton malicious insults, judicial murders without even the formality of a legal process - 
and cruelty, such are the charges brought against his administration. If former governors had, to some extent, respected 
the religious scruples of the Jews, Pilate set them purposely at defiance; and this not only once, but again and again, in 
Jerusalem, in Galilee, (Luke xiii. 1.) and even in Samaria, ( Jos. Ant. xviii. 4. 1, 2.) until the Emperor himself interposed. 
(Philo, Leg. ). 
Such, then, was the political condition of the land, when John appeared to preach the near Advent of a Kingdom with 
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which Israel associated all that was happy and glorious, even beyond the dreams of the religious enthusiast. And equally 
loud was the call for help in reference to those who held chief spiritual rule over the people. St. Luke significantly joins 
together, as the highest religious authority in the land, the names of Annas and Caiaphas. The Procurators were Imperial 
financial officers, with absolute power of government in smaller territories. The office was generally in the hands of the 
Roman knights, which chiefly consisted of financial men, bankers, chief publicans, &c. The order of knighthood had 
sunk to a low state, and the exactions of such a rule, especially in Judea, can better be imagined than described.   The 
former had been appointed by Quirinius. After holding the Pontificate for nine years, he was deposed, and succeeded by 
others, of whom the fourth was his son-in-law Caiaphas. The character of the High-Priests during the whole of that 
period is described in the Talmud  (Pes. 57 a). in terrible language. And although there is no evidence that ‘the house of 
Annas’ Annas, either Chanan , or else Chana or Channa, a common name. Professor Delitzsch has rightly shown that 
the Hebrew equivalent for Caiaphas is not Keypha  = Peter, but Kayapha , or perhaps rather - according to the reading 
Κα φαςͺ  - , Kaipha, , or Kaiphah. The name occurs in the Mishnah as Kayaph [so, and not Kuph, correctly] (Parah iii. 5). 
Professor Delitzsch does not venture to explain its meaning. Would it be too bold to suggest a derivation from ( Hebrew 
word), and the meaning to be: He who is ‘at the top?’ was guilty of the same gross self-indulgence, violence, (Jos. Ant. 
xx. 8. 8.) luxury, and even public indecency, (Yoma 35 b.) as some of their successors, they are included in the woes 
pronounced on the corrupt leaders of the priesthood, whom the Santuary is represented as bidding depart from the 
sacred precincts, which their presence defiled. (Pes. u.s.) It deserves notice, that the special sin with which the house of 
Annas is charged is that of ‘whispering’ - or hissing like vipers. If we may take a statement in the Talmud, where the 
same word occurs, as a commentary. to private influence on the judges in their administration of justice, whereby 
‘morals were corrupted, judgment perverted and the Shekhinah withdrawn from Israel. (Tos. Set. xiv.) In illustration of 
this, we recall the terrorism which prevented Sanhedrists from taking the part of Jesus, ( John vii. 50-52.) and especially 
the violence which seems to have determined the final action of the Sanhedrin, (John xi. 47-50.) against which not only 
such men as Nicodemus and Joseph of Arimathea, but even a Gamaliel, would feel themselves powerless. But although 
the expression ‘High-Priest’ appears sometimes to have been used in a general sense, as designating the sons of the 
High-Priests, and even the principal members of their families, (Jos. Jewish War vi. 2. 2.) I do not, however, feel sure 
that the word ‘high-priests’ in this passage should be closely pressed. It is just one of those instances in which it would 
suit Josephus to give such a grandiose title to those who joined the Romans. there could, of course, be only one actual 
High-Priest. The conjunction of the two names of Annas and Caiaphas. This only in St. Luke. probably indicates that, 
although Annas was deprived of the Pontificate, he still continued to preside over the Sanhedrin - a conclusion not only 
borne out by Acts iv. 6, where Annas appears as the actual President, and by the terms in which Caiaphas is spoken of, 
as merely ‘one of them,' (John xi. 49.) but by the part which Annas took in the final condemnation of Jesus. (John xviii. 
13.) 

Such a combination of political and religious distress, surely, constituted the time of Israel’s utmost need. As 
yet, no attempt had been made by the people to right themselves by armed force. In these circumstances, the cry that the 
Kingdom of Heaven was near at hand, and the call to preparation for it, must have awakened echoes throughout the 
land, and startled the most careless and unbelieving. It was, according to St. Luke’s exact statement, in the fifteenth year  
of the reign of Tiberius Cæsar - reckoning, as provincials would do, Wieseler has, I think, satisfactorily established this. 
From his co-regency with Augustus (which commenced two years before his sole reign), in the year 26AD. According 
to our former computation, Jesus would then be in His thirtieth year. St. Luke speaks of Christ being ‘about thirty years 
old’ at the time of His baptism. If John began His public ministry in the autumn, and some months elapsed before Jesus 
was baptized, our Lord would have just passed His thirtieth year when He appeared at Bethabara. We have positive 
evidence that the expression ‘about’ before a numeral meant either a little more or a little less than that exact number. 
The scene of John’s first public appearance was in ‘the wilderness of Judæa,’ that is, the wild, desolate district around 
the mouth of the Jordan. We know not whether John baptized in this place. Here tradition, though evidently falsely, 
locates the Baptism of Jesus. nor yet how long he continued there; but we are expressly told, that his stay was not 
confined to that locality. (Luke iii. 3.) Soon afterwards we find him at Bethabara, (John i. 28.) which is farther up the 
stream. The outward appearance and the habits  of the Messenger corresponded to the character  and object  of  his 
Mission. Neither his dress nor his food was that of the Essenes; In reference not only to this point, but in general, I  
would refer to Bishop Lightfoot’s masterly essay on the Essenes in his Appendix to his Commentary on Colossians . It 
is a remarkable confirmation of the fact that, if John had been an Essene, his food could not have been ‘locusts’ that the 
Gospel of the Ebionites, who, like the Essenes, abstained from animal food, omits the mention of the ‘locusts,’ (Matt. 
iii. 4.) . But proof positive is derived from Jer. Nedar. 40 b, where, in case of a vow of abstinence from flesh, fish and 
locusts are interdicted. and the former, at least, like that of Elijah. Our A.V. wrongly translates ‘a hairy man,’ instead of 
a man with a hairy (camel’s hair) raiment.’ This seems afterwards to have become the distinctive dress of the prophets 
(comp. Zech. xiii. 4). whose mission he was now to ‘fulfil.’ This was evinced alike by what he preached, and by the new 
symbolic rite, from which he derived the name of ‘Baptist.’ The grand burden of his message was: the announcement of 
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the approach of ‘the Kingdom of Heaven,’ and the needed preparation of his hearers for that Kingdom. The latter he 
sought, positively, by admonition, and negatively, by warnings, while he directed all to the Coming One, in Whom that  
Kingdom would become, so to speak, individualised. Thus, from the first, it was ‘the good news of the Kingdom,’ to 
which all else in John’s preaching was but subsidiary.
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